There is evidence that between half and two-thirds of Nigerian women have experienced domestic violence and that this appears to be higher in some ethnic groups than others. Yet studies that examine the ethnic dimensions of domestic and marital violence are conspicuously missing in the literature. We fill this void using data from the Nigeria Demographic and Health Survey. Results indicate significant ethnic differences with Igbo women more likely to have experienced physical, sexual and emotional violence compared to Yoruba women. Hausa women were however significantly less likely to experience physical and sexual violence but not emotional violence, compared to Yoruba women. Igbo and Hausa women with domineering husbands were significantly more likely to experience physical and sexual violence, compared to Yoruba women with such husbands. Also, Igbo and Hausa women who thought wife-beating was justified were more likely to experience marital violence, compared to Yoruba women.
Introduction
Globally, violence against women in the domestic and marital context is pervasive, and may occur in various cultures, irrespective of women's social, economic, religious, ethnic, or racial background (see Kimmel, 2002; Jewkes, 2002; Kishor and Johnson, 2004; McCloskey, et al., 2005; Andersson, et al., 2007) . Notwithstanding, domestic violence remains underreported due to its sensitive nature, and the most documented forms include psychological violence, physical violence, and sexual assault (WHO, 2012) . Of utmost concern however, is that domestic and marital violence are associated with physical, mental, and reproductive health challenges that affect the lives of many women (Campbell, 2002; Coker, et al., 2002; Ellsberg, et al., 2008; Emenike, et al., 2008; Howard, et al., 2010) , in addition to the fact that its perpetration threatens women's societal freedom, dignity, and infringes on their fundamental human rights (Bograd, 1999; Sokoloff and Dupont, 2005; McCloskey, et al., 2005; Price, 2005) . It is estimated that onethird of women worldwide are at risk of experiencing physical and/or sexual coercion and rape from a male domestic partner (WHO, 2013) . A comparative study also shows that the proportion of ever-married women who had ever encountered physical assault by a male intimate partner ranged from 13 per cent in Japan to 61 per cent in Peru (Garcia-Moreno, 2005) .
As indicated elsewhere, Nigeria is among one of the countries recording high incidence of female domestic abuse in sub-Sahara Africa, where two-thirds of women are found to be suffering male partner violence (Amnesty International, 2012) . As in most African societies, the context of female domestic abuse in Nigeria is defined by women's societal relations with men.
Women are traditionally obliged to surrender their entirety to their husbands, in addition to being domestically available to gratify male partner's psychological, physical and sexual desires. Thus, women's transgressions of these expected roles lead to their beating, and coercion, in an attempt to restore traditional gender order and male power (Ofei-Aboagye, 1994; Amoakohene, 2004; Okenwa, Lawoko and Jansson, 2009; Tenkorang and Owusu, 2013; . In most Nigerian communities, the domestic abuse of a female partner is widely acceptable and justified, it is therefore unquestioned and naturalized. For instance, the Tiv-speaking people of Nigeria believe that wife beating is a sign of affection, and women have been socialised to accept and sometimes encourage its presence (Odimegwu, 2001) . This belief is also made evident in Oyediran and Isiugo-Abanihe's (2005) study that found that more than half of ever-married women accepted and justified wife beating and hitting as a necessary male 'duty' in order to assert manhood within the traditional family.
However, because Nigeria is made up of diverse ethnic groups (374 ethnic groups) that occupy 36 different states or provinces, cultural and gender norms differ, and traditional attitudes towards domestic violence are diverse (see Oladepo and Arulogun, 2011; Linos, et al., 2013) .
For example, the Igbos, occupying the Imo state, of southeastern Nigeria are found to be highly male-centered, and traditional titles, lands, wealth, and decision-making is a major part of male privilege. These societal privileges are handed down from males to males of younger generations, and women are entirely excluded (Okemgbo, et al, 2002; Okeke and Agu, 2012; Umeora, et al, 2008) . As far as cultural norms are concerned, womanhood among the Igbos is highly denigrated to humility, passivity, submission, and inferiority, and traditional norms encourage male domination and power which could be expressed through violence, in order to sustain the expected gender order (Okemgbo, et al, 2002) . The cultural dynamic in Igbo communities have been related to a high incidence of domestic violence where a percentage of 78.8 is noted (Obi and Ozumba, 2007) . The Hausas, however, predominantly occupy Northern Nigeria and they are known to practise the Sharia or Islamic law, and lower levels of female domestic abuse have been noted, compared with ethnic groups such as the Igbos and the Yoruba who occupy southern Nigeria (Linos, et al., 2013) . Moreover, the higher prevalence of domestic violence against women has been reported among the Yorubas in Southwestern Nigeria by Odunjirin (1993 
Theoretical perspectives on Domestic and Marital violence
Among many existing theoretical explanations for domestic and marital violence, the most evolved, and frequently referenced include feminist theories, cultural theories, and life course theories. These theories give both contextual and individual-level explanations for domestic violence, thus linking violence in the family to the broader society.
Feminist theories explain domestic violence in relation to gender and power relations in society, including the role of the patriarchy in enacting and perpetuating female domestic abuse.
Feminist scholars insist that domestic violence is sexed (Anderson, 1997 (Anderson, , 2009 (Anderson, , 2013 ; see also, Kimmel, 2011; Kimmel and Aronson, 2008) , thus a means through which sexed exploitation and inequality are staged, where society places emphasis on continual female denigration and inferiority, but male superiority (D'cruze and Rao, 2005) . Society prizes normative masculinity, and normative femininity, particularly highlighting a man's ability to exhibit power: a system of male authority, male rule, male-domination and control (Anderson and Umberson, 2001; Williamson, 2010; Dragiewcz and DeKeseredy, 2012; Johnson and Ferraro, 2000; MacKinnon, 2006; Hearn, 2012; Kimmel, 2002) . Price (2005) Ofei Aboagye, 1994; Koenig, et al., 2003; Uthman, et al., 2009; Dunkle, et al., 2004) . Women's experiences within the domestic sphere are shaped by sociocultural expectations of normative femininity such as passivity and submission, whereas it is expected that men exhibit normative masculinity such as aggression and domination, and traditional norms recognize men as domestic heads and breadwinners, and women as procreators and domestic caretakers (see King, 2006; Karim, 2011 (Perilla, et al., 1994; Leonard and Senchak 1996; Jewkes, et al., 2002; Okwenwa, et al., 2009 ). Norms and traditions are society specific (Fischbach and Herbert, 1997; Dhruvarajan and Vickers, 2002) , and in the sub-Saharan African region, norms emphasize unequal socialization of men and women, and married women are socially expected to submit to the 'authority' of their husbands Amoakohene, 2004; Okulate, 2005; Mann and Takyi, 2009; Illyasu, 2013) . Individuals are socialized, for example through folklores and storytelling, to accept and justify male control and abuse (King, 2006 , Ofei-Aboagye, 1994 , and to believe that violence in marital relationships is a private matter between couples, and victims are blamed for reporting (Illika, et al., 2002; Cantalupo, et al., 2006; Karim, 2011) . A recent study in the capital city of Nigeria, Abuja, demonstrates that the majority of women (29.7%) kept their domestic abuse 'private' for fear of social stigmatization and blaming (Efetie and Salami, 2007) . Despite the finding that many cases of domestic abuse go unreported in Nigeria (like it is elsewhere, for instance, in USA, see Kimmel, 2002) , 28 per cent of domestic violence prevalence is reported in northern Nigeria, among the Hausas (Ameh and Abdul, 2004), and the Igbos in southern Nigeria are by far in the highest risk group for domestic violence (Obi and Ozumba, 2007) . Given the disparity of prevalence among ethnic groups in a single federal country, exploring cultural norms in the perpetuation of domestic violence could throw more light towards the understanding of domestic violence among the Igbos, Hausas and Yorubas in Nigeria.
Moreover, the Life course theory attempts to link marital violence with past experiences of family abuse during an early life (Riggs & O'Leary, 1996; Dutton, 1995; Holtzworth-Munroe, et al., 2000; Strauss, 2005; Solinas-Saunders, 2007) . Proponents of life course theory suggest that interpersonal violence is a behavioural trait among a given population (Gerwitz and Edleson, 2007; Holt et al. 2008) , and some intimate couples learn to use violence to resolve disputes during stressful situations such as financial problems, and during times of substance abuse (Riggs, Caulfield, & Street, 2000; Lewis & Fremouw, 2001; Gass, Stein & Williams, 2011) . In some African societies (For example, Ghana), an individual's risk for domestic violence has been associated with childhood experiences of family abuse, meanwhile, family violence differ along ethnic lines (Tenkorang and Owusu, 2013) . Likewise, the Igbos, Hausas and Yorubas are different ethnic groups in Nigeria, reporting diverse prevalence of domestic violence. It could therefore be suggested that childhood experiences of domestic violence will be different among these ethnic groups.
Data and Methods
The The module was administered to one eligible woman randomly selected in each household (NDHS, 2008) . Information was collected on several dimensions of violence including physical, sexual and emotional violence. High ethical standards were observed given the sensitive nature of the subject. For instance, interviewers received special training on gender-based violence especially as collection of such data required that interviewers have strong rapport with respondents. Also, to ensure the safety and confidentiality of the answers provided by respondents, interviewers were instructed only to interview when maximum privacy was guaranteed. As an additional security measure, only one woman per household was interviewed for questions related to domestic violence. This paper focuses on 9759 married women who responded to questions physical, sexual and emotional violence. 
Measures

Data Analysis
All three outcome variables used for analyses are dichotomous, but as shown in Table 1 , the cases are unevenly distributed meaning that using a probit or logit link function that assumes a symmetrical distribution could produce biased parameter estimates (Tenkorang & Owusu, 2010; Gyimah et al. 2010 ). Thus, a complementary log-log model that is suited for asymmetrical distributions is employed. However, the standard complementary log-log models are built on the assumption of independence of observations but the GDHS has a hierarchical structure with participants nested within survey clusters, which could potentially bias the standard errors. women were less likely to experience physical violence but more likely to report emotional violence compared to Yoruba women. Also, women who justified wife-beating and those who indicated higher control and domineering attitudes by husbands were significantly more likely to experience physical, sexual and emotional violence. Life course variables are significantly associated with domestic and marital violence. Women who experienced family violence while growing up were more likely to report physical and sexual violence, but not emotional violence.
Results
We find however, that compared to women who did not, women who indicated their husbands drank alcohol experienced all three types of violence. Socio-economic predictors that tap women's dependence on men indicates that compared to the unemployed, those employed are more likely to experience both physical and emotional violence. Compared with the uneducated, women with primary and secondary education are more likely to experience physical violence.
Similarly, wealthier women reported higher levels of physical violence compared to poorer women. Interestingly, higher education and wealth protected women against emotional violence.
Multivariate results are presented in Tables 3 through 5 . Separate multivariate models are built for physical, sexual and emotional violence. Ethnicity appears to be a robust predictor of all three types of violence. Consistent with the bivariate findings, we find that Igbo women compared with their Yoruba counterparts are more likely to experience physical violence. The effects vanish however when family violence is controlled in the third model. Similarly, Igbo women were more likely to experience both sexual and emotional violence. Women who justified wife-beating and reported higher levels of control and domineering attitudes by their husbands were all significantly more likely to have experienced all three types of violence.
Similar effects are observed for life course variables as women with prior experience of family violence and those with husbands who drink alcohol experienced all three forms of violence.
Socio-economic differences are observed for physical and emotional violence. Employed women experienced physical and emotional violence, compared to the unemployed. On the contrary, educated women were less likely to experience such violence compared to the uneducated.
Interaction terms introduced in models 4 of tables 3 through 5 suggest that Yoruba and Hausa women who indicated having domineering husbands were significantly less likely to experience all three forms of violence, compared to Igbo women with domineering husbands. It is also observed that when interactions terms are controlled the Igbos (main effects) now become significantly less likely to experience both sexual and emotional violence, compared to the Hausas. Further analysis showed that it is the interactions between ethnicity and husband's domineering attitudes that suppressed the main effects of ethnicity, specifically the Igbos. This finding could mean that for Igbo women much of the violence may be due to their husband's controlling attitudes to the extent that when controlled this disadvantage is suppressed.
Discussion
Domestic and marital violence is highly prevalent in sub-Sahara Africa, and Nigeria is no exception. Anecdotal evidence show that such violence differ among the three major ethnic groups in Nigeria, yet previous studies that examined marital violence in Nigeria rarely examined the role of ethnicity in perpetuating such violence. More importantly, it is unclear how the different cultural norms associated with these ethnic groupings influence domestic and marital violence against women. We fill this important research gap. Consistent with our theoretical expectations, marital violence, both physical and sexual, was higher among Igbos compared to both Hausa and Yoruba women. This is supported by multivariate findings that indicate that Igbo women were more likely to report marital violence compared to Yoruba women. It is noteworthy however that it is probably the Igbo women whose husbands are controlling who face the highest risk of experiencing such violence as evinced in our models with interaction terms.
The prevalence of marital violence among the Igbos has often been linked to the higher levels of patriarchy demonstrated through gender norms and how women are treated in Igbo culture. Such norms mostly become evident in traditional Igbo marriages where family members often demand for the father of the bride or a male relative from the paternal side before the marriage rites can be performed sometimes to the exclusion of the mother of the bride (Illika, 2005) . A major point of reference is the payment of expensive bride's wealth by the family of the groom to that of the bride, an important part of Igbo marriage rites that is blamed for delays in marriage for women and frustration for men. The payment of such exorbitant bride's wealth has not only been criticised as undermining its original significance, but also promoted violence against women as it symbolizes 'loss of rights' by the bride's family and 'transfer of rights' to the groom. Thus, the prevalent report by Igbo women that their husbands are controlling and domineering may just be a reflection of the gender hierarchy where men are considered superior than women. While interesting it must be argued that the finding that physical and sexual violence was lower among the Hausa was intriguing especially against the backdrop that the Hausas are stereotyped as 'violent', and that forced marriages and female seclusion (Purdah) are quite common amongst them (Iliyasu et al. 2011) . Results from this study confirm Hausa women reporting wife-beating as justified compared to women from the other ethnic groups. This is consistent with findings released by the Nigeria CEDAW NGO Coalition that reported the legalization of 'corrective beating' of women and children of the North (where Hausas mostly reside) as justified so far as it does not hurt (British Council Nigeria, 2012) . It is argued here that the internalization of such violence as the norm by women, mostly Hausa women could certainly affect report rates and may explain the low levels of physical and sexual violence among Hausa women. This is even more so where majority of Hausa women are the least empowered (poor, uneducated and unemployed) compared to women from the other ethnic groups. Results indicating that women with domineering husbands, and those justifying wife-beating are more likely to experience all three forms violence are consistent with others elsewhere (see . They support the assumptions underlying cultural models of violence that refer to existing norms and traditional gender roles as platforms for perpetrating violence against women. Amoakohene (2004) argued for instance, that African culture including what is observed in Nigeria requires that women be submissive, respectful, dutiful and serviceable to their husbands to the extent that challenging abuse may be interpreted as an attempt to undermine or subvert the traditional authority or superiority of the man. Thus, results that wife's report of husband's controlling and domineering attitudes lead to physical, sexual and emotional violence demonstrates how such power imbalances characterizing marital relationships could trigger violence against women . Also, wife-beating although detrimental to the health and well-being of women is often interpreted as a demonstration of a husband's authority and love for his wife (Jejeebhoy 1998) to the extent that women internalize such norms and create conditions that attract violent acts.
Feminist interpretations of marital violence often refer to female dependence and disempowerment as the driving force behind such violence. Socio-economic variables that capture feminist epistemologies are significantly related to both physical and emotional violence, but not sexual violence. The finding that educated women experience less physical and emotional violence and that the wealthy are also less likely to experience emotional abuse are consistent with others elsewhere that posit that educated women possess the life skills to bargain and avoid conflicts within the domestic setting . Wealthy women on the other hand may have enough economic leverage and clout that attracts respect and equal treatment from male partners. However, the finding that working women experienced more violence than non-working women sounds counter-intuitive as it challenges feminist assumptions of economic dependence of women on men. We however suspect that the violence may rather result from tensions that build between working women and their partners as such women may not always be available for their male partners as is the case for housewives who may be always available to fulfil their domestic duties.
The impact of family violence experienced earlier in the life course on marital violence is also made evident. The finding is thus consistent with the assumptions of the life course perspective that suggests that violence experienced earlier in the life course may have repercussions in later life. While the cross-sectional nature of the data makes it difficult to draw causal links between family violence earlier in the life course and marital violence in subsequent years, it is observed in other studies that individuals exposed to family violence earlier maintain and replicate patterns of such violence and abuse in later years (Giles-Sims 1985; ). Thus, the findings corroborate others that observe that it is possible that women who witnessed family violence may have learned and imported violent attitudes into their marital unions attracting similar violent reactions from their partners . The strong relationship between husband's alcohol use and violence is also supported by studies elsewhere (Oladepo et al. 2011; Kiss et al.2012; Berg et al. 2010; Pandey et al. 2009; Soler et al. 2000) . This is not very surprising as alcohol use has been linked to aggressive and violent behaviors (Angelucci 2008) .
Several policy implications emerge from the findings of this study. It is very clear that significant differences exist among ethnic groups regarding violence and the socio-cultural factors that underpin such violence. This means policy makers need to target women belonging to different ethnic groups with specific interventions. For instance, while all Nigerian women need to be empowered, especially as it has the potential of enhancing their independence and assertiveness, the analysis showed that it is Hausa women who may benefit immensely from such empowerment. Providing Nigerian women with such opportunities could help in correcting the power imbalances that characterize marital unions and dealing with the cultural barriers that constrain women's ability to seek equality in their relationships.
Despite the interesting findings, there are some limitations worth acknowledging. The use of cross-sectional data means we are unable to draw causal connections between independent and dependent variables. Concerns have also been raised about the reliability of surveys based on self-reports especially when they border on sensitive issues like violence within marriages. It is thus possible that physical, sexual and emotional violence will be under-reported especially among married couples given the stigma and other related consequences attached to reporting such incidence in most African societies. Notwithstanding, including a module on marital violence, and the circumstances surrounding such incidence is useful given the general lack of large scale quantitative studies on this subject. .779(.064)*** Note: *p<.1; **p<.05; ***p<.01; robust standard errors are in brackets. 
